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PREFACE 

PURITY of body and mind arc regarded by all religions 
as an essential pre-requisite for the performance of 
religions rites or ceremonies. The idea is extended to 
the place where the rite or ceremony is to be performed 
and also to the vessels or ingredients to be used therein. 
Impurity (a&uddhi} disqualifying a person or place or 
article from a rite is not merely physical uncleanliness 
but is generally held to involve an unseen (adf&ya) 
element Christians for instance insist on burial of their 
dead on " consecrated ground " ; the priest who performs 
the rite of Sacrament has to purify himself and should 
not approach the Eucharist in an inebriated state or in 
an unclean condition ; and the place of worship where 
Christian marriages are also celebrated must have under- 
gone consecration and remain unpolluted. Certain causes 
of personal impurity, as the monthly flow in adult women 
or the effects of child-birth for some days, are viewed 
with horror by primitive peoples all the world over, 
Insistence on meticulous observance of external rites 
alone, while overlooking the spirit in which they are done, 
has led to condemnation as pharisaical. 

It is natural that Dharmas'astra should develop the 
ideas inherent in purity, impurity and its removal (if 
possible) by purification. Purity (sfuddhi) being a sine 
qua nan for dharmic acts or rites, its elaborate conside- 
ration is necessary in swfti and nibandha. Almost all 
important digests of Dharma devote a special section to 
this abstruse topic, A digest is incomplete without such 
a section. Kftyakalpatant as the only extant nibandha, 



VI 



which aims at a complete survey and exposition of Dfaarma, 
has devoied a special section to Suddhi* It forms the 
tenth book of the Digest and logically follows the exposi- 
tion of the ordinary daily duties and observances (nitya) 
and the special or periodical duties springing from 
occasion, purpose or function (naimittika) in the nine 
preceding kundas. The section on Rnjadhartna follows 
it, as in the s'astraic view the normal work of government 
will not be invalidated by a&uddhi springing from birth 
or death in the families of the King or royal servants or 
the royal Ptwohita. The section on Law and Procedure 
(Vyavahura) follows that on R&jadharma ; for, the 
adjudication of disputes and punishment of offences is 
the King's duty. Family ties are reflected in liability 
to a share in impurity, springing From death or birth in 
the family circle, and the duration of the impurity and its 
intensity are held to. depend on the nature of relationship. 
Relations are under an obligation to offer funeral oblations 
of balls of rice (pinda) to a dead person and ancestors. 
The duty thus is an indication or reflation of kinship and 
family unity, just as the impurity descending on subjects 
on the death of their King is a reflection of the tie be* 
tween ruler and ruled. S&piydya (relationship determined 
by the degree of obligation to offer funeral cakes) is 
important also for determining the degrees of relationship 
within which marriage is permissible. In Grtutsthak&f*4a 
Laksmidhara deals briefly \vithsafoiwfa relationship in'tii* 
section on the eligibility of persons for marital union. 
As the iyda and libation are important elements in 
funeral rites, in the section on Suddhi in the Digest the 
rites following death and the disposal of the dead are 
included (parvas 16 to 21). The arrangment of topics in 
the Digest, is logical. It is not so in most nibandhas 

i IlY iteS t0 the dead and the degrees of impurity 
(as>uddh*y are founded on and linked to fundamental 
philosophical beliefs like Karma, reincarnation 
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and Mukti (salvation). Male progeny is desired to ensure 
the offering of piitda and water to dead ancestors and 
ensure their postmortttary peace in the realms to which 
their Karma has wafted them. The duty to make these 
offerings and do the sfr&ddhas is inescapable, and one on 
whom the duty lies and fails to discharge it commits a 
grave sin and also earns misfortune and social oppro- 
brium. The duty descends on male offspring, and a 
married girl passes into a different family and gotra and 
loses both the liability to discharge this duty and along 
with it a corresponding claim to a share in inheritance* 
As I have pointed out in the Preface to S'r&ddh&kzt&da 
(G, S* No. CX, pp. vi-viii) incorrect and imperfect 
notions of S'rSddha, foiii$a and gotra underlie many loose 
ideas in the advocates for the reform of the Hindu Law of 
Inheritance and Marriage* A woman is in Dharmas&stra 
fas in Roman Law) the terminus of the family* The 
study of S'uddhi and &r&ddh& must precede, as it does 
in the Krtyak&lpatarw t the correct perception of D&ya* 
kr&m& or mode of devolution of property* 

The study of the rules of tfnddhi and a&nddhi % 
purity and pollution or impurity, in Dharmas'Sstra is 
also necessary to correct prevalent misconceptions of the 
nature^ origin and purpose of the rules of untouchability 
(fisprtfyatva) 9 which have been regarded by foreigners 
(and modern reformers and advocates of * democratic * 
equality) as blots In the Indian social system, The view 
that they originated in the selfish desire of the first 
ttttj?tf to maintain and perpetuate its supremacy in 
society is untenable though now general. As observed 
by MahSmahopSdhySya Dn P. V. Kane (History of 
Dkarwtas?&stra, II, p. 170) the rules "were not inspired 
by any hardness of heart or any racial or caste pride as is 
often said, but they were due to psychological and religious 
reasons and (in the case of segregation) the require- 
ments of hygiene." After the daily Vatevadfova the 
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Brabmana is enjoined to give away the offerings of food 
to candulas, crows and dogs. Untouchability, because 
impurity (atfuddhi) is communicated by touch (spar^a), 
is not a feature of only the so-called depressed class. As 
will be seen from the Suddhiku^da on certain occasions 
(in monthly illness or childbirth, for instance) a man's 
wife is to him untouchable. His acolyte son is wntouch- 
able to him during meals. In S'rftddhas the invited 
and honoured guests (bhokt&rah) cannot touch each other 
without conveying impurity that will disqualify them for 
the continuance of the rite. The touch of the temple 
priest, who lives on his earnings as such (devadravypa~ 
jivt, or devalaka), of the village priest (gfUma-y^jaka) 
and of the seller of the soma plant (somamkmyi) convey 
impurity even though they are of the first wr?*$ which 
can be removed only by a bath with clothes on (&#c$la* 
sri&na) and the repetition of the gnyatr^ (inf. p* 129}* 

Death and birth are in the Dharmic view only 
inevitable incidents in the career of the soul fyttmam) 
during its tireless and almost endless wandering in Time 
passing from birth to birth. The soul released by death 
from its mortal and perishable frame drifts through the 
impact of its Karma first to the worlds that are appro- 
priate to its action (karma) in its last "life* 1 and then 
to re-birth in forms that are destined for it according to 
its Karma. When a father loses a son or a son loses 
his father or a husband his beloved wife recognition of 
this inexorable law must overcome the natual ebullition 
of grief. Life is like a bubble in the river {jalabudbudm* 
sannibhn, p. 91), and weak like the stem of the plantain 
tree (kadalisthambha). Destruction ultimately is the 
destined end of the earth, the sea and even the gods, 
How then can the world of mortals which is transitory like 
foam not go to destruction, asks Yajfiavalkya (III, 10). 
The tie between parent and child, or husband and wife 
is snapped by death and the release of the ntman from 



Its temporary home in the body. The ideas are almost 
instinctively recognized by those brought up in the 
traditions of Dharma. This is why the funeral is followed 
by allocutions to the mourners on the nature of " life ft 
and relationship and the illogicality and infructuousness 
of mourning and sorrow (fiarva 19). 

The necessity for stressing this aspect arises from 
the oft-asked question in regard to a capdula's children 
and descendants being made to undergo the disabilities 
that he has been placed under by becoming a ca&d&la 
by his own offence* Why should the sins of the parents 
be expiated by the children ? If the fathers have eaten 
sour grapes should the teeth of the children be set on 
edge ? The gravamen of ca^dnla indignity and suffering 
are held to be its being shared by his children and grand 
children, i.e. in its being hereditary* The answer is that 
no one according to Dharma, suffers for the sins or 
offences of another but every one 4 bears his own cross ' so 
to speak, i *0* must suffer for his own bad action (du$kcwma) m 
This is clearly stated in Chnndogyopani^ad (V, x, 7) : 
Birth in any var&a or group or form is the result of one, 
one's own past karma, and " those whose actions are 
reprehensible acquire rebirth in a low condition i,e n as a 
pig, or a dog or a $ay4la* n A person acquires a better 
position or form in his rebirth if he has acted in confor- 
mity with moral laws and with the discipline imposed on 
him by his status in this life. Punishment is a form of 
expiation for offences. The criminal who evades the 
human judge or policeman cannot escape his Karma. 
The cosmic law is inexorable. 

The Ga*y4la and later on those who are aligned with 
him through their sin or misconduct, is the only person 
who is hereditarily untouchable. This raises the question 
as to who the ca&d&la is* The standard definition is that 
the offspring of the union of a S'sdra male and Br^hmapa 
female is a ay4$U* like both the parents who bave 



descended to the level. The union is the extreme form 
of pratiloma union. To brand any one as a cattdula or 
-to class him as one is to emphasize the reprobation of^the 
sin or crime. Those guilty of the five capital sins (paHca- 
mah&pcltakuh) are sometimes classed with candnlas. In 
regard to pratiloma unions, except those of Sudra males 
with Brahmana women, Medhatithi (X, 13) regards the 
offspring as S'udras and not untouchables like camXftlas* 
The children of parents of the same gotra and of an 
unmarried woman are classed as candnlas by Veda- Vy3$a- 
smrti (Kane, op. cit., II, 81). An ascetic who has relaps- 
ed to family status is also classed as a candnla* These 
statements should be regarded as merely emphasizing 
disapproval and not as proper definitions* 

Birth and death being equated in regard to their nor 
mality, both cause pollution (a&auca}. The impurity is 
invisible and is described as jumping on a person* The 
woman after child-birth is untouchable for ten days 
ordinarily. It is also the case with the nearest kin of a 
dead person on the agnatic side. Cremation and the 
performance of the last rites to the dead are so important 
that they are both individual and social obligations, Till 
a corpse is cremated the neighbours, though not related 
to the dead person, are under impurity and must get rid 
of it by a bath after the cremation. The corpse and the 
place at which it is cremated or burnt and trees or other 
things on the site are deemed as communicating impurity 
(a&auca) by contact. Nevertheless the social obligation 
side is stressed by the dictum that he who carries to the 
cremation ground the corpse of a kinless person acquires 
the merit (puyya) equal to that accruing from the perform- 
ance of a Vedic sacrifice (p. 58 inf.). 

In the more ancient sm?tis the period of impurity in 
which one is untouchable is held to diminish with his 
learning, austerity and virtue. These passages are cited 

It may also be noted that 



duration of impurity varies with the varna of the person 
affected, being lowest for the first varnct (ten days for 
death impurity) and longest For the S'udra (thirty days). 
Similar rules exist in regard to the segregation after 
confinement or even menstruation, and the age limits 
within which upanayana must be done vary with the 
varna of the boy. The differentiation is not against the 
spirit of Dharmas'astra nor is it against the insistence on 
mental and spiritual purity for all Dharmic acts and rites, 
Laksmldhara ignores the late dictum that the discrimina- 
tion is kalivarjya, i*e., inapplicable in our times. His 
position is logical* 

From what has been said it will be seen that the 
Suddhidharma is logical, considerate and consistent. 
Consistently with his practice Laksmldhara is economical 
of explanation and of citation. His work needs explana- 
tion and comment. This has been attempted in the 
INTRODUCTION and in the footnotes, in which citations 
from other works are given where necessary. As he 
avoids repeating what has been said in one book of his 
Digest in others, his S'uddhikftzitia has to be read with 
other sections of his great Digest. The brevity of the 
text makes it the smallest section of Kftyakalpataru, but 
in some respects it is one of the most difficult. Later 
writers on S'uddhi are diffuse and waste space in dealing 
with impurity springing from relations that have gone out 
of vogue and their duration* 

It may be seen by a close study of Suddhiknnda 
that the matter it deals with is logical and % based on 
fundamental postulates of religion and philosophy. They 
are not due to class or racial or caste feelings of superior- 
ity or ill-feeling to any section of society. A study of 
this work may help to remove many current misconcep- 
tions* It will also show how within the pale of the 
orthodox section of the Hindu society which claims to 
follow Dharmas'Sstra some principles of Suddhi like the 
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idea of the pollution from crematoria or btarlal grounds 
have come to be modified in practice, like regarding the 
places where Ttcnryas have been buried as shrines which 
are pure and call for devotees. It may be noted that 
Kas'i which is described in the formulae used at the baths 
there as the " premier crematorium n (mahUs&ut&nmt) is 
not under this rule and persons there walk over the banks 
of the Gafiga, which is scattered with cremation grounds 
without feeling the need for purification. 

The book, in spite of its slender size, has taken 
nearly four years to print This has been due to the 
difficulties of the printer who has printed the te%t and 
appendices. To save further delay, the Introduction 
was printed by the Vasanta Press, to whose Manager, 
Mr. C. Subbarayudu thanks are due for his help* I mast 
also acknowledge with gratitude the help given in passing 
the proofs by Mr. N. Raghavacharya, ML A., L,T M 
Mr, A, Paramesara Aiyar, B.A., B.L. t Mr* A* N. Krishna 
Aiyangar, M.A., L.T. and Vyakarapaslromap N, Rama- 
chandra Bhatta, who prepared the appendices* 

"PADMAM," K, V, RANGASWAMI 

31 y Gandhinccgar y Adyar, 
Madras 20. 
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INTRODUCTION 

LAKSMiDHARA deals with S'uddhi in the tenth section of his 
digest. The position of this section in the nibandha will be 
intelligible from Vijnanes'vara's remarks introducing the topic 
at the beginning of his commentary on the prayas'cittadhyaya 
(Book III) of Ydjfiavalkyasmr ti : " In the previous sections 
the ordinary, daily duties and observances (nitya) and the special 
and periodical rites or duties (naimittika) have been detailed* 
The duties springing from the possession of certain qualifications 
by a householder have also been dealt with. It now becomes 
necessary to deal with obstacles to the doing of such rites or 
discharge of such duties as spring from impurity (as'auca), and 
the removal of the obstacles." Laksmldhara makes no attempt 
to explain why the treatment of S f uddhi is deferred to the tenth 
section of the digest, but his reasons may be inferred from the 
topics covered in the preceding nine sections. He deals with 
the samskaras and the ordinary duties of the first two stages of 
life (ds'ramas) viz, those of the acolyte and the householder, the 
special duties of daily or occasional kind and their appointed 
times (naiyatakala) in the first three kai?<Jas. The fourth Is 
devoted to s f r&ddha or rites to the manes, which are also 
obligatory but occasional, and the fifth to gifts (ddna) and the 
rules governing them* The next four deal with the consecration 
of images for worship and their worship (pratistha), the making 
of pilgrimages (tzrthaydtra) and the performance of vratah. 
Impurity of any kind will be a bar to the performance of any of 
the duties dealt with in the first nine sections of the Kalpcttaru, 
The treatment of purity and impurity as validating or invalidat- 
ing conditions of the performance of the rites or duties so 
detailed now becomes necessary and is undertaken in the tenth 
section. 

In one respect Lakrmdhara's treatment is more logical than 
Vijnlnes'vara's* The latter deals with R&jadharma and Vyvahara 
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(law) in the concluding portion of the first and the entire 
second adhyaya of the MitaTssara, though impurity will not affect 
either regal fitness or administration or the adjudication of 
disputes. In the Krtyakalapataru these topics are dealt with in 
th-e eleventh and twelfth sections, and the last two are devoted 
to propitiatory rites for overcoming adverse influences generated 
by papa, and to the last two stages of life and the attainment of 
moksa (release from re-birth). It will be seen that the topics 
follow each other in this great digest in orderly and logical 
sequence, 

THE INVOCATORY VERSE 

S'uddhikanda begins with an invocatory verse in which 
Laksmldhara indicates his adhiMm (competence) to write It, 
" Laksmldhara, the mountain from behind which the Moon of 
Sanctity (punyendu) rises (and sheds his light}* the foremast of 
the pure (s'uddhimatainvar&h), the ocean of approved mode?* of 
action (acaravaramnidhih) 9 who through his donations in gold of 
the highest fineness and purity because of the method of 
its acquisition by him, freed Brlhmanas, from poverty itnd 
improper acts, deals in this tenth fcayga with S'litiTdf/tiV* The 
implications of this verse are (1) the tendency to adttarmic 
action among the members of the first twrgra (2) # their protection 
against this danger by the liberality of Lakfmldhara, (3) whose 
gifts had effectiveness as their source was untainted and (4) the 
donor was a Brahmana of spotless nature* One who does not 
practise the virtues he preaches has no adlhik&ra to expound 
them. Artha&auca (purity of wealth) is, according to Hlrlla 
(p. 3), one of the three classes of " external ** purity {b&hyu* 
s'ctucam). 

THE CONTENTS OF THE KIHBA 

The .twenty-eight chapters (frarva) of the ftrfttf* deal m 
sequence with the following topics, according to . the ^0**>*ftA 
prefixed to the work. Impurity arising from death and from 
birth, the rules to be observed during impurity. Impurity of 
mixed castes, mixtures of impurity, - impurity springing from 
births or deaths that take place in distant pfeces,. imparity due 
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abortion, impurity due to specific forms of death, impurity 
from the demise of persons who are not sapindas, impurity of 
undertakers (carriers of corpses), persons to whom the rules 
of impurity do not apply, definition of sapitida, impurity 
from carrying a corpse to the cremation ground, rules for 
the disposal of the bodies of the dead, libations to the dead, 
assuagement of grief, return home of the survivors after 
the cremation, disposal of bones that remain uncalcined 
after cremation, purification from baths, purification of inanimate 
objects (dravyas'uddhi) and of objects which have been subject- 
ed to excessive pollution (atyantadu$ita), purification of the 
ground (bhil&uddhi) and of water (jalasmddhi) and of the com- 
plete removal of impurity (a&uddhes'ca nirakriya). 

The topics are generally common to all works on S'uddhi 
but certain topics treated of in other works are omitted in this 
kclrida. Thus the impurity springing from menstruation, which 
is dealt with elaborately in S'uddhiprakas'a (pp. 10-15), is 
omitted by Lakmldhara in this karx<Ja, as he has dealt with 
rajasvalaniyama in Na>iyatakalakati$a (pp. 350-353). The 
purification of Inanimate objects is omitted in the S^uddhi sections 
of some digests like the Vtramitrodaya. The S'uddhitatva of 
Raghunandana begins with the rules of sahagamana (sati, 
pp. 234-244), apparently to illustrate overlapping of impurities of 
death, Laksmldhara does not deal with matters not directly 
relevant to &$ f auca and s'liddhi^ nor does he anticipate or repeat 
what is dealt with in other sections of his work. He does not 
also attempt any definition or scholastic discussion of the terms 
s>uddhi and d&auca, apparently satisfied that for practical 
purposes all concerned will know their connotation, as under- 
stood in the speeches of elders (vrddha-vyavahara), S'uddhi 
is construed as the absence of a-s'uddhi or as'auca, i*e. impurity 
or pollution, which in the case of human beings is communicable 
by touch (sp&r&a). The interdiction of the consumption of the 
milk of a cow within ten or seven days of its calving (Harlta on 
p. 296 of Niyat&Mlakan$a} indicates that even among animals 
as holy as the cow impurity attaching to birth among women 
is to be construed. The impurity is generated by invisible 
(adr$f&) agencies and is inferable by s'Sstraic rules only, and not 
by outward signs in all cases* 
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same position. In all such cases, freedom from impurity means 
only freedom from untouchability and from restrictions on doing 
religious acts ; they still have to bathe at once to get immediate 
purity (sadyas* saucam) . According to Angiras on threes occasions, 
(viz. marriage, sacrifices and divine worship and consecration of 
idols) death and birth impurity does not attach itself -doting 
the period covered by the ceremonies to the parties concerned 
(p. 64). Gold, jewellery etc* are by nature aKvayn free* from 
impurity (svabhavasruddka) but before a gold vessel is fit for 
sacramental use, it has still to be washed of dirt and ^prmklcxi 
(proksanlya) . Heaps of grain handled by untouchables 
(candalah) become pure by being sprinkled with water, A 
woollen blanket will not stand washing, so it (kitfapti) is rendered 
pure by sprinkling. Vegetables, fruits, roofs etc* sold hi the 
bazaar (even by persons who are Impure) become pure after they 
are washed. Clarified butter, salt, oils, etc- cannot stand even 
spraying, and they are held to be always yuddha* * 

Certain persons are described as becoming -instantaneously 
pure (sadyas'-s'uddha) in certain circumstances. Here too, 
the instantaneousness does not mean omission of a bath or a 
wash before normal purity is restored, SuddhiprattAsr* discuss- 
es the exact implication of the term sadyah in such ' cases 
(pp. 92-93), In the case of infants the term mean* instan- 
taneous purification (tatra totk$a$amUram tadarthalj, p. 92K 
Sadyah means 'that instant ' (tad-fyane)* The purpose of the 
rule of instantaneous purification is to allow certain duties of 
an important religious or social nature to be discharged by 
the parties concerned without interruption. In limes of famine 
and revolution or in battle the rules of impurity cannot be 
enforced, and they are declared therefore to be inapplicable then. 
There are gradations .of impurity. A woman during confine* 
ment is regarded, during the first ten days as having the maximum 
of impurity. Touching her necessitates a bath. A husband who 
shares a room or a bed with such a woman contracts her impurity 
fully for ten days. After ten days, she does not radiata impurity^ 






<*se vicinity, though not to be touched. 
After twenty days, if the child is a son, and thirty days, if the 
child is a girl, she becomes fully competent to dfacfar all her 
a*d religious duties, after the prescribed bathfelc A 
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woman In menses is next below to the newly confined woman 
in impurity, but in her case the period of impurity is reduced to 
three days. One under death pollution (maranas f aucam) comes 
next in the order of impurity. Touching such a person com- 
municates his or her impurity to the person who touches him or 
her. Such persons should not touch one another, without 
necessitating a bath to restore them to a position in which they 
can do such things as eating etc., when under pollution. Birth 
impurity (j&nana&aucam) comes last, and is of a milder kind. It 
does not entail untouchability (asprsyatva), but it debars the 
person affected by it form doing religious rites and making or 
receiving gifts- The can$ala is held to be so born as a conse- 
quence of evil karma in past births. He is an untouchable. In 
the first day of menstruation, when the flow is greatest, the 
woman in menses is described as a candaft by Paras'ara, on the 
second day as a Brahmanacide (Brahmaghatinl) and on the third 
day as a laundress (rajaM, cited in S'uddhiprakas'ct, p. 12), A 
minor smrti cited by Smrtitnuktaphala (As f ai4cakanda % p. ed. 
Gharpure) describes the distance to which a menstruous or a 
newly confined woman is unapproachable by a number of yoke- 
lengths- 

Physical conditions of uncleanliness during confinement and 
mentruation will account for the rules of asprsya in their cases. 
In accounting for the differential treatment of the father and the 
mother, on the birth of the child, the former becoming " pure " 
(relatively) by a bath, and the latter having to remain " impure " 
for ten days, the rajas is referred to as the reason for the 
differentiation (p. 18). 

BACKGROUND OF AS'AUCA BELIEF 

&&auca is a&uddhi attaching to human beings, according 
to definite rules. Its extension to persons is based on relation- 
ship, real or metaphorical. Taking sapindya, as Kulluka does, 
in the general sense of " relationship/' all sapiytdas are seized 
by the pollution caused by death in the family circle, in 
varying degree, reflected by the duration of pollution, accord- 
ing to nearness or distance of relationship. The principle has 
use in stressing and emphasising family ties and the unity 
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of the family. The extension of S&aucff to those who have no 
relationship (asapiydddyas'ama, parva ID, such as teachers, 
fellow students (sabrahmac&riyah) and the king similarly stresses 
the permanency of social ties. Extension of death pollution, till 
the removal of the corpse to the cremation ground to fellow 
villagers, who are not relatives of the dead person, also illustrates 
social ties. 

Anthropomorphism accounts for beliefs in tilt? continua- 
tion of human cravings, for food and water, in the disembodied 
spirit, till, by special rites, the spirit is joined to the fraternity 
of departed ancestors in the world of manes (pit rink). He- 
incarnation, viewed from the standpoint of the aspiration for 
release (tnufcti) is the reaction to the Karnia of a past birth, and 
in that view is not desiderated* But birth in human farm is 
valued as it enables a soul to redeem itself by sttt^ktirmtti good 
deeds and redeeming knowledge (/Mmi). The bird) of a son 
continues the line, ensures libations to ancestors. From a material 
standpoint, the birth of a child is a gurantee of support to parents 
in old age and of many joys* The father, grandfather, and the 
great grandfather are reborn in the male child ; and accordingly 
the natal day is one of merit (pu&ya) and joy <p 21). The father 
of the child is accordingly enjoined to fill vessels with lite 
(seasame seed), and give them away with gold (su9*hira#yiiHi) to 
Brahmanas before the navel cord is cut* Impurity stnrU only 
from the snapping of the navel cord (n8$y&m tit chinttAytlm 
as'aucam, p. 21). Marriage* is conceived as effecting ft merger of 
husband and wife. Brhaspati refers to the* old view that the 
"wife is half the husband" (variturdham smrtd bh&ryfi, p, 194), 

As in the custom of couvade (under which the newly con- 
fined mother's husband is put to bed and made to drink caudle 
in place of the wife, who goes about), the wife's impurity is held 
to extend to the husband, for the duration of its normal physical 
continuance, viz. ten days. The idea is behind the rule incapa- 
citating the husband from officiating in- *rajdka* w ftre*rites, 
during the menses of the wife. 

Birth and death are heralded by physical crises, in which 
the spirit of man seems to come in from and to go out into 
the unknown. The customary funeral rites take about the mm 
number of days as the time needed for physical rehabilitation of 
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a newly confined woman* As birth heralds rejoicings, so death 
inaugurates lamentation and sorrow* The manifestation of grief 
is held to be bad for the released spirit* This is why, after the 
cremation, and libations, the assembled mourners are enjoined to 
reflect on the inevitability of death and shed their sorrow 
(Parva 19, s'Qlt&panodana). Philosophy does not eradicate 
grief, which is fresh. Time alone can assuage it, along with 
absorption in duties that are held to be for the benefit of the 
departed soul. The intensity of grief is held to correspond to 
the relative nearness in kinship of survivors to the dead person, 
and it is reflected in the duration of impurity among relations, 
near and far* 

The trained mind masters emotional outbursts, Mental 
states have their external reactions. This is why Laksmidhara 
at the very beginning of his book (p. 3) cites H&rlta's division 
of purity or purification (s'aucam) as * external * (bahya) and 
* internal ' (i*e* mental), i.e. fflbhyantara. He who has disciplined 
himself by Vedic study and austere life is obviously better able 
to understand the nature of death and life than the average 
person. He is devoted to the tending of the sacred fires, 
sacrifices and study of the scriptures (p. 5). It is natural 
therefore to presume that in the case of such a person, the 
pollution (&$ f auca) will either be ineffective in its assault, or weak 
lasting for less than the usual period of ten days after death. 
Persons, who for spiritual training or ascetic pursuit of eman- 
cipation are removed from society, like the acolyte (Brahmac&rin) 
and the ascetic (sanyasin), must be unaffected by rules 
of pollution that interfere with their dedicated lives- This 
is why both are held as untouched by as'auca, in the 
ordinary way, like persons who are of and in the world* 
The spiritual and social duties of persons must be dis- 
charged if society is to flourish. Hence persons who are 
engaged or dedicated to specific duties, must be free from 
any interruption of their normal duties, and therefore be 
regarded as not affected by periods of pollution. When 
a grftddha is in progress, it cannot be stopped by news of 
the death of a person within the pollution-carrying degree of 
relationship, either to the performer of the s'raddha or the 
Br^hmanas who officiate at the vr&ddha on his invitation 
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(nimantrana). So with sacrifices <yaj?). Once the principle 
is conceded, the determination of the exact moment when 
freedom from the pollution begins and ends gives scope 
(which has been largely availed of by mediaeval digest writers 
on S'uddhi) for logic and inference. 

To normal persons death is a calamity* The remains 
of the dead body convey to all, who do not believe in 
corporeal resurrection on a far-distant Day of Judgment, 
feelings of reminiscent sorrow, which finds a reflection in 
dislike of human remains such as uncalcified hones* This 
is why, while Christians and Muslims, show no repugnance 
to the burial of the dead in or near places of worship, the 
corpses or dead bodies are regarded as marking the limits of 
sacramental impurity in Brahmanism* 1 The touch of the 
corpse conveys impurity of an intense kind, Bui as for the 
same reason the disposal of corpses is necessary to the com* 
munity, the help given in disposing of the corpses of persons 
who have left no relations or dependants, is viewed as a 
meritorious action (p. 70). 

Birth in a varna reflects past Karma, The gradations 
of the four varnas represent the basic stock of merit ipunya) 
which may be deemed as available to overcome the put! of 
adverse influences like u&auca* This is the obvious ground 
for the prescription of different periods of pollution for the 
varnas, beginning with ten days for the Brlhniapa and ending 
with thirty for the S'ftdra (p* 12), and twenty for the " good 
S'ildra " (sacchuclra)* 

As'auca is an influence springing from a person, cind des- 
cending on a person. 

v From normal persons, who have died* the normal periods 
of pollution descend. Persons who are outside society, like 
sanyasins or outcasted persons tyatit&h) or women who have 
taken to harlotry, cannot convey impurity by their death- 
extremes meeting ! In the case of such persons as the outcast** 
and the harlot, there can be no end to a pollution that descends 
on them, for all life is for them a continuous pollution 
jlvam tu sutakam, p* 15). 

1 The ancient Egyptians embalmed the bodies of thfc 

>111oH Vv* T5ii^^'Ur*~ r^TT _ _ > -. , . . -wmnwur w* ***** 

he distribution of th 
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In regard to the gradation of as'auca according to austerity 
and learning, Lakmldhara cites the authorities that lay down 
the rules of differentiation fully, without explanation or limita- 
tion. Vis'varfipa (c, 800 A.D.) whose work he has used, 
discusses (Y&jfiavalkya, III, 30) the question in five pages, and 
concludes that the rules constitue only an arthavdda intended 
to exalt the absence of greed and excellence in conduct, by 
saying that they can overcome even the rules of pollution. Later 
nibandhakams reject the rules as interdicted in our Age (Kali* 
var/ya) and hold that the duration of impurity is as prescribed 
for the different vart t ia$. In one place in the Krtyakalp&taru, 
Lak^rnldhara cites Bnzhmapurtl&a for a Tcalivarjya usage. It 
has to be understood accordingly that he did not reject outright 
the rules of discrimination, favouring the lessening of periods of 
impurity for those of high learning and conduct. (Niyata-Tcala* 
k&vujL&t page 190)* 

IMPUKITY FROM DEATH (Mara#fts'aucam 9 Parva 1) 

The standard duration for death impurity to near relations 
of the dead person is ten days. It is also so for birth Impurity 
(p. 3)* The pollution pursues those whom it affects, wherever 
they go, /e* it is personal and inescapable- To relations 
{sapimla) who learn of the death only after the rite of disposal 
of bones (astisancaymiani) the pollutiori lasts only for three 
days* Dak$a mentions ten kinds of &$ f auca as measured by 
their lasting for a moment (s&dyah), one day (ek&ha), three days 
(Iryaha), four days, six, ten and twelve days, a fortnight and a 
month, and lastly for Jifc (d-marayfintam) Brhaspati (p. 5) 
andk Dak$a hold that he who performs the daily fire-rites and 
has knowledge of his Veda with all its adjuncts, is unaffected by 
pollution* Dak$a contemplates the rise of the period of pollu- 
tion to a Br&hmapa to a day* three and four days according to 
devotion to the fire rites, being relatively less intense* Paras'ara 
(p. 6) repeats this view, and concludes that the ten days period 
of pollution applies to persons who are devoid of Vedic know- 
ledge and rites* The same sentiment is expressed by Jabali 
(p. 7)* The principle (though logically allied to that which 
makes one engaged in a sacrifice or worship etc. free from pollu- 
tion) is now deemed as inapplicable to the present age of 
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Kaliyuga. Laksmidhara is apparently unable to get over the 
concurrence of authorities on the influence of the discriminatory 
clauses. Gautama holds that the ten days impurity is normal 
for all Brahmaaas except the acolyte (Brahmactirin), he who 
has entered on the initiatory steps of a S'rauta sacrifice (dttkfitu) 
and the priest who conducts a sacrifice (r/vi*). In regard to 
the next three varqas, the duration of pollution is for twelve. 
fifteen and thirty days respectively* Mixed castes (&aw*cm/> 
should observe the S'udra rule of pollution* i.e., lor thirty days. 
(p. 13). Applying the principle of pollution corresponding to 
qualification (gimavis?ea) Dak$a condemns to life-long pollution 
a number of despicable persons, e*g* the confirmed invalid, the 
miser (kadarya), the bankrupt debtor {f$a#ru&ht)t the person 
devoid of devotion (srraddh&klna) * he who gives up his enjoined 
duties (kriyahma)* Such declamatory statements merely 
emphaise the badness of the qualities named and are not to be 
taken as representing the infliction of lifelong pollution nod 
untouchability on such persons* The remarried widow's hus- 
band (anyapurva patiti) is classed with these which is only a 
strong form of condemnation of widow marriage (p 161* 

BIKTH IMPURITY (Farva 2} 

The ten days pollution (sutaktz) springs from the birth of 
a child and attaches itself to the parents, but it lasts the full 
period as untouchability (aspr&yata) in the mother, while the 
father becomes touchable (sppvya) after he has bathed (**#a$- 
prsya). The purity (s'ucitvam) of the father is not absolute ; 
for he has still the inhibition from doing religious rites during 
the ten days, and secondly as he can contract the impurity 
making him also " untouchable " by $&mpar& t i.e. contact of 
the mother (p. 18), The father has to bathe with hi* clothes 
on to lose the impurity of birth but the relations need not bathe 
so (nasacailinah, p. 10). The S'Sdra mother becomes 4t pure " 
only after thirteen days (p. 20), and the rule of Praeetan, cited by 
Laksmidhara that women of all tww lose the impurity follow* 
mg --their confinement after ten days, is explained away by 
Aniruddha (Hdralata,, p. 20) as applicable only to the excep- 
tional or good S'udra (sacchfidr&y&h da##kena *Pr*9*l**m**t*m)* 
The mother of a male child becomes fit for ml! duties 
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(sarvakarma) after twenty days, and in thirty days if she is the 
mother of a girl. 

RULES TO BE OBSERVED DURING AS'UACA (Parva 3) 

The father of a male child should, before the navel cord is 
cut, bathe and make gifts in token of his rejoicing and of the 
joy of his ancestors at the birth (p, 21), It is permissible for him 
to donate gifts and for recipients to accept them from him in 
this period. During the period of impurity in either case, the 
food of the father and his relations cannot be taken by non- 
relations (p, 23), The daily morning and evening prayers 
($andhy&), the diurnal five sacrifices (pancayajna) , teaching and 
learning the Veda, S'raddha rites, the giving and the receiving 
of gifts should be dropped during the period of impurity. As 
the Fire-rite (Agnihotra) is a lifelong duty (yavat jlvam agnim 
juhuy&t), the fire rite should be done with uncooked grain as 
fire offering, by a person of another gotra in place of the person 
under pollution. (Haralata,, p. 25), As the daily sandhya is also 
obligatory, parts of it, like the upasthanam arghya-prak$epa, 
should be done without reciting the connected mantras, and a 
few guyatrl prayers may be mentally recited. Funeral rites, if 
they become necessary, during the period of pollution should 
still be done, as they are not forbidden in a&auca. 

&$ f aiica interrupts the performance of enjoined duties. 
Manu therefore directs that one should not prolong the period 
of impurity either by following a rule of longer period in prefer- 
ence to a shorter, where an option exists (Medh&tithi) or by de- 
laying a bath at the end of the pollution period (Buehler's 
Law$ of Manu t pp, 182-183)* 

As'UDDHi IN ANULOMA MARRIAGES (Parva 4) 



Varria-sannipat& means the mixture of vartyas. Anuloma 
marriage by a Brahmarja can be contracted only after he has 
married a wife of his own caste. If he is to marry a S'Qdra wife, 
he must have already married wives in the three varnas above 
the S'udra* There should be no dropping of an intervening varna 
in such unions* If a Brahmaria marries women of the four 
castes, say, one of each, in the case of a birth occurring in the 
wife of any one of the four, the period of impurity (sutakam} to 



14 THE S'UDJDHIKANPA 

him will be ten, six, three and one day long in the order of wives 
beginning with a wife of his own var&a* Hlrlfa gives different 
lengths for each of these viz. ten, seven, five* and three days 
(p. 26). The inconsistency is explained away by /Urataltl 
(pp. 54-55) as a reference to " forbidden ** marriages (vyutkrttma* 
vivaha, i.e. marriages in which the rule of sequence of vartur$ in 
wives is not followed. The rule of pollution from sttpttitiax of 
lower varnas is the imposition of the six, three: and one day 
pollution, in sequence to the immediate lower t*arm/,s% r,jt*. a 
ksatriya will observe six days pollution fora Vais'ya stfpititttt) 
and three days for a S'udra sapincja, and a Vais'yti si?c days 
for a S'udra sapirida. Distance in var*ta (ttstimipyn) diminishes 
the duration of pollution, and vice versa. Brtthtmt/HtrtXtu* takes 
the rule as local custom (p. 26)* The wife and her children 
should however follow the rule of duration of pollution of their 
own varna on the death of the higher twn.iti husband or father 
(p. 27). The children should follow the rules of their mother 
after the father's death (p. 28). In regard ta the offering of 
pinda (funeral ball of rice) the rule in the cases of mixed mar* 
riages is this : if the wives live with their children in different 
houses, while owning a common husband, ail the children of all 
the wives should together offer only one common $***</* but 
observe the different rules of impurity prescribed for them (p. 28). 
Wives of different var#a& observe, like slaves (<&#**) periods if 
impurity prescribed to the husband or master i^. when the 
master is freed from impurity, the wife or slave is ;il>0 freed 
frcvm it. This rule applies only when the husband or muster is 
alive. When he is no more, they follow the rule of duration of 
pollution of their own var#a. Dependants (M/-/4i*rfA), dinciplc* 
and slaves, who live with the master, are purified as is their 
master.^ In a prrtihma marriage the pollution of the mother 
is permanent and lifelong (p. 28). As such marriages are 
unlawful, the indication of lifelong impurity for tho*c who urc 
descended from such unions is only a way of emphatic con* 
dernnation of such unions* 

To bring one within the ambit of pollution, descendants of 
anulom* unions must be those sprung from unions contracted in 
Mnrio form A modern registered marriage, even whan the 
husband is of a higher V ar*a than the wile will not create 
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pollution of either type, unless it is reinforced by a sacramental 
marriage. But such marriages are within Kalivarfya, though 
legal in some parts of India today. Laksmldhara's treatment of 
pollution following such unions may justify the inference that 
he did not regard them as forbidden. 

OVERLAPPING OF POLLUTIONS (As'aucasannipata, Parva 5) 

It may happen that when one is under birth or death 
pollution, another birth or death may take place within the 
circle liable to impurity before the period prescribed for the 
exhaustion of the original pollution is over. The general rule 
applicable in such cases of overlapping is stated by Manu : a 
Brahmana who comes under a new impurity by birth or death 
before the expiry of the prescribed ten days for the first impurity 
is relieved of impurity on both counts on the expiry of the ten 
days reckoned from the event causing the first impurity 
(p 29), In the case of other varnas the termination of the 
double or overlapping pollution will be the date fixed for the 
varna e.g* a month for the S'udra. This rule is endorsed in all 
smrtis. But if the fresh cause of pollution occurs at the very 
end of the pollution period, the impure period will be extended 
by two days and nights, if the fresh incident occurs on the last 
night of pollution, and for three days and nights if it happens on 
the dawn of the day on which one will become pure (Gautama, 
p. 30)* A bath at the end of impurity must be taken well after 
sunrise ; hence the rule- Death impurity is more severe than 
that from birth ; and death rites are more imperative. Hence 
the rule of Angiras (p* 30) that if a death occurs within the ten 
or other prescribed days of impurity for a person the death 
impurity and duties supersede those of the birth* The pollu- 
tion of the second incident (i.e. of the death) should be deemed 
to terminate both (p. 31), 

POLLUTION RESULTING FROM BIRTH OR DEATH 

IN A FAR OFF PLACE (Parva 6) 

News of births or deaths among relations will not reach 
other relations quickly in days In which communications were 
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the paternal side, while on their husband's side they will convey 
ten days pollution etc. (Visnu, p. 41). If a woman is confined 
for child-birth or dies in the father's house the pollution will be 
to that side one day (in the case of distant relations of the 
father) and three days for the parents. A betrothed girl's death 
conveys three days impurity to the bride-groom -elect's relations 
and to the parents and their relations according to rule* Till 
cudtikarma, being like an infant, immediate purification, after 
a girl's death is the rule (p. 42), and is applicable to all v&rtjt&s ; 
after cuda and till betrothal, the impurity is for a day ; after 
betrothal it is three days for both the paternal and betrothcd's 
groups. 

If, after betrothal (vagdana) r a girl of her own inclination, 
elects to marry a person other than the betrothed person, the 
pollution period for the husband so chosen will be only three 
days on her death or confinement, but the pollution \vill not go 
on to his relations (nanyesam p. 43). If after she has taken 
the * seven steps ' ($apt&p&di)> which finalises the marriage, a 
girl is carried away (hrta) by another, her original lord's g&t?& 
(svamigotram) will still be hers, i.e* her previous {i.e. original) 
husband's (p&rvabhar trkam) . If at the time of her abduction 
or elopement (kamatah such a girl is a virgin #%$fejwi*) and she 
cohabits with her new lover, she will, for purposes of impurity, 
be a sagotrd of the new lover i.e. be like a wife to him <p 43). 

In these rules, the point to note is the effect attached to 
betrothal by a promise, which is treated as equivalent almost to 
a marriage. A gift promised is treated as good as if it has 
been made. The change in the gotra of a girl after marriage is 
not " legal fiction/' but is treated as a spiritual reality, 

IMPURITY SPRINGING FROM ABORTION BY RELATE i 
WOMEN (Parva 9) 

The discharge of the foetus before the normal period of 
gestation is termed :garbho3rttoa, and if the foetus has taken a 
"solid "form, it is termed garbha~patan#* The birth of a chitd f 
alive or dead, before the full " ten months " is premature deli- 
very. The terms are used indiscriminately by sniftis though 
some (like Smrtimuktzphala) discriminate between fhetti, 
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difficult or slow, and news will spread only slowly. Even 
relations living a hundred miles away might not gel the news 
within the period of pollution. Some may not gel the news for 
months or even years. If the news comes within the period 
of pollution (dastaha, * ten days % is mentioned merely as an 
illustration applicable to the first wma) the pollution ceases at 
the end of the prescribed term, and it docs not run for a fresh 
term from the date of getting the news. 

There is some difference of view among smrtis on the 
duration of pollution in such cases* Thus, Mams holdn that tf 
the news comes after the ten days are over* the* pollution is 
for three nights (trir&tram* p* 33) t while Gautama holds that 
the impurity lasts only for one night-and-d*iy (pak^inl), and 
Vasistha makes it only one night {ekan\$r$m)< JUbalt* holds 
to the three nights view (p- 345* The differences arc thus 
reconciled by Laksmldhara, following Devali* thus : the impurity 
is for three nights, if the news is heard filter the ten days 
following death and before the expiry of si?c months, a p&tt$i$i 
if it is heard after six months and before the expiry of nine 
months, and after that limit one night only up to twelve months. 
All are agreed that if the news arrives after one year, a bath 
clears the relation atonce, and he has no pollution* 

IMPURITY FROM THE DEATH OF CHILDREN etc, (Parvu 71 

In the case of children under three years r who have not 
cut their teeth, and who die in a far-off place, the impurity 
is cleared by a bath (sadym mucmm, p, 35} If the child dies 
in the neighbourhood it is for a night, but if the iriV^A^nfta 
(making the hair tuft) has been done for the child the impyrily 
will last three nights. Yama makes the impurity in the case 
of such a child, if it dies abroad, one day ami night (ahanltm, 
p. 36). Yajnavalkya rules instantaiitows parity (after bath) 
for the death of children, who have no teeih f a night for 
children with teeth but who have not had *fl#Urma done* 
three nights for those who die between 0i^*f*anff** and in- 
vestiture (Vrata), and ten nights for boys who have died 
after Upanayana (t>mta). Bbila reduce th* M*^ ^ *!.. 
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are without acara (nirguna, p. 36). Vasitha makes the 
impurity last three nights for all children under two who 
die (p. 37)- Paraskara holds that children under two years, 
when dead, convey impurity only to their parents, and they 
are buried, not cremated. If the infant dies within the ten 
days of confinement pollution, the impurity caused by the 
death is finished along with the birth impurity at the end of 
ten days (p. 38)* 

The three days impurity applies to the death of boys 
of all vartias, who have not been invested with the sacred 
thread and the emblems of investiture (staff, bow, goad cloth). 

IMPURITY SPRINGING FROM FEMALES (Parva 8) 

In treating of a&auca springing from those of the female 
sex, its members are divided into classes according to age etc. 
Till cwjta'karma (roughly the third year) a girl is treated as a 
child; from that date till she is betrothed, she is treated like a 
boy, whose initiation (upanayana) has not been done. Her 
betrothal (v&gdana) is for purposes of as'uddhi almost like her 
later marriage (viv&hd) in which the final step, which makes it 
irrevocable is the taking of the seven steps by bride and bride- 
groom round the fire, which they have lit (saptapadi). Marriage 
is a samsJcfira (sacrament) to women, and is likened to upanayana 
as it renders them fit for association in religious rites with their 
husbands* On marriage, a girl passes into the husband's 
family and gotr& ; to her parental home she is thenceforth 
a stranger <par&). Her liability to impurity hereafter follows 
that of her husband and his family. Marici, cited by 
Vijfcanesvara (III, 24), says a girl who has had kanya- 
Jc&d&nam done is still unmarried even though she may have 
been offered, i.e., betrothed. She is described as asamsTcrtd 
i.e>> vRgdattft &krta t vi t v&h& (p. 40). Her relations have to 
observe three day's impurity on her death, as she will have 
died in the parental home (grhe mrta). Yajnavalkya (III, 24) 
and Angiras (as cited by the Mitak$ar&) treat the undisposed of 
daughter like children, and prescribe one day for purification on 
their death. Medhatithi rejects this view (V, 71)* For married 
women there is no transmission of impurity on their death to 
3 



INTRODUCTION iy 

means ** How/' MedhHtithi (V* 64) interprets it not as the 
flowing out of a liquid discharge but as expulsion before the 
right time* 

The standard rule in cases of miscarriage is that from the 
fourth month of pregnancy, miscarriage results in pollution for 
as many days as the woman has been pregnant for months ; 
t\0, the months of pregnancy and of pollution should be equal. 
If there is a premature birth before the seventh month (and 
after the sixth) the still-born child should be dressed up and 
buried, and the pollution should be for as many days as there 
have been months* But, if the child survives the birth, it must, 
according to Medhatithi, be treated as a case of ordinary child* 
birth, and the mother and father observe the full term of ten 
days impurity, while, if the child dies, it is to be only for as many 
days as there have been months of gestation* In regard to 
menstruation* he rules that if a woman's fiuw of blood ceases 
before the end of three days, she mast still observe the full 
three days pollution, while, even if it continues after the third 
day she is to be deemed as " it " to be touched, but not fit for 
participation in religious rites, The rule of impurity for mis- 
carriage applies to all castes* Hrita prescribes only three 
days impurity for abortion, if the foetus is not developed fully 
into a child, when the impurity will be for ten days, whether 
the child is born alive or s still-born (p. 44), The prescription 
of * immediate purification ' (Badyas^aucam) by Sumantu 
(p. 4S) for miscarriage is interpreted by IfcullOka (V, 66) not as an 
alternative for the mother's longer terni of impurity, as per rule 
equating the term to the length of pregnancy, but as referring to 
the father* Immediate purification is for relations also* 

IMPURITY IN SPECIAL FORMS OF DEATH (Parva 10) 

Death in certain contingencies causes no lasting pollution 
but one becomes pure on learning of it by a bath (sadyas &auca)* 
These ares death in riots of unarmed mobs (tfimba) the battle 
field Wkava), death by lightning (mdyui), death by order of the 
king, and death on account of cows and BrShmaijas (Le.,m 
their defence)/ Death m the battle field must be to one who 
fights 10 it according to rule. In all these cases immediate 
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and house (gurukula). Such a guru is like a father, and by 
analogy, the ten days pollution springing from the death of a 
father attaches to a pupil on his guru's death. Other teachers 
(acaryah) under whom one has pursued supplementary studies 
are like sapi&das and their death leads to three days pollution. 
It is noteworthy that smrtis attach the pollution only to death in 
the families of the Teacher, The pollution is also reciprocal. 
The funeral rites of the Teacher may be done by the pupil. In 
such pollution, religious rites are interdicted as in the death- 
pollution periods following the death of relations by blood. In 
the case of a learned Brahmana of the village who dies, the 
death causes one day of pollution to all fellow villagers 
(p. 51)* In the case of a fellow student, whose death is heard 
of after the ten days, the impurity is for one day (p. 52). The 
death of the wives and sons of the Teacher confer pollution 
analogous to those of similar blood relations. 

If one's king dies the pollution lasts till the stars appear at 
night (sajyoti) p, 52) or a friend, who lives in the same house but 
is not learned in the Veda (p. 52). For an officiating priest 
(rtvik) one should observe on his death impurity for a night or 
day 



IMPURITY FROM OTHER RELATIONS (through the Mother) 



For a maternal uncle's death the impurity is for 
for a maternal grandfather it is for three nights, for the birth 
of a son to a daughter three days (p. 53), for a brother-in-law and 
father-in-law one day, and one day for a wife who has left him 
for another (ttfiyagata, p. 54), three days for a ksetrafa son (i.e. 
a son born to one's wife by another person). In exceptional 
cases like that of a woman having two husbands, one after the 
other, both have impurity. For a wife who had been married to 
another before becoming his wife, three days pollution should 
be observed by the second husband (p, 55). 

IMPURITY DURING THE DISPOSAL, OF THE DEAD 
(Nirharas'aucam) Parva 12 

He who touches a corpse of a person who is not a relation 
is purified by a bath, if the contact has been unintentional or 
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purification ensues to relations. These are all cases of involun* 
tary death. There are cases in which one of his own accord 
seeks death. Instances cited are 'going on the last journey * 
(mahapathagamana), i.e., proceeding onwards till one drops 
down dead, like the Pancjava brothers, or committing certain 
forms of suicide that are not only permitted but commended, 
such as flinging oneself from the crest of certain holy hills 
(bhrgupatana), drowning oneself in a holy stream {like the 
confluence of the Ganges and the Jumna at Prayag), or voluntary 
starvation (praya) even though suicide without such a cause 
is. regarded as leading to the rejection of funeral rites to the 
person who commits it. Jabala adds to the list of immediate 
purification-giving deaths, those from starvation by famine 
(durbhiksa), revolution in the kingdom (ra$trtf$amp<ita) or break 
up of the state, and Harlta adds to the number, cases of death 
from attacks by wild animals, Kas'yapa prescribes /Am,* days 
pollution to the relations of those who are killed in somt* of 
these ways, instead of instant purification {&ady&$sr&tw&m) and 
so does Brahmapurana. The discrimination is explained thus 
by Mitramisra (p. 47, footnote): In the case of persons kilted 
when facing, an enemy there is immediate purification* while 
those who are slain when running away convey three days 
pollution; if a king sentences a person to be killed for ait 
offence deserving death, the pollution is immediate but if the 
offence is trivial, then the death leads to three days pollution ; 
accidental death gives three days pollution while death courted 
by one in s'astraic ways gives instantaneous parity* It b note- 
worthy that immediate purification results from the death of 
of relations who are ' outcastes (patita), the idea being that tlm 
persons who died were outside the pale of Society, 

POLLUTION FROM DEATH OF UNRELATED PERSONS 

Parva 11 



Certain social or official relations create bonds like those of 
relationship by blood or by marriage. Such is the fetation of 
the Teacher and pupil <g***a%a), the inherent idea being that 
the^relattonship was established when, after i^itajwi* the 

lived and studied under the Teacher In the teacher'* family 
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accidental, but if he has deliberately touched the corpse (abhl 
sandkipiirva) the impurity will last for three days (p. 58)* The 
directions of Manu are that he who carries the corpse of an 
asapinda twice-born person, as if he was a relation (i.e. out of 
friendship) is purified after three nights, but if he also cats in 
the dead man's house he has impurity for ten days. If he neither 
stays in the dead man's house nor eats in it, he is purified after 
one day. He who accompanies the funeral cortege (anug&tnya 
icchaya) of his own wish, whether the dead person was 
a relation or not, is purified after he has bathed with his clothes 
on, touched the fire after the bath and sipped clarified butter* 
He who shares the bed and seats of persons under pollution for 
ten days, following death, becomes like them untouchable for 
that period, He who eats the food of those under pollution 
shares in full their pollution. If one who is not a relation dies 
in a man's house, the owner has three days pollution (p. 57), 
If a man is forced (akamatah) to eat the food in a house under 
death pollution, he has pollution for three days. If a person 
enters the dead man's house, after the party returns to it, in due 
form, after cremation, he is purified by a bath, even though he 
may have previously touched the corpse (p, 58)* 

The disposal of a corpse being a social obligation f a *?*?//&, 
who carries to the cremation ground the corpse of a destitute 
and relationless Brahmana (anatha) does a meritorious act, like 
the performance of a sacrifice, and if the person who does this 
selfless task is a Brahma^a, he obtains immediate purification 
by a bath, even if he has borne the corpse and placed the fire 
on it (p. 59), But a Brahmarjta should not follow a S'ftdra 
corpse, and if he does so, he is impure for three days* If he 
cremates the corpse of a non-Bra"hma$a or carries it for wages, 
he has impurity equal to that of a member of the caste of the 
deceased person (p. 59), A discipk who cremates his teacher's 
body for money is impure for ten days* 

PERSONS WHO ARE FREE FROM IMPURITY 
(Ana&aucmah) Parva 13 

A king in the discharge of his duties is free from pollution. 
The teacher does not contact impurity from a disciple even if 
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the latter gets impurity on the death of his father. The king's 
domestic priest, being essential to the king, is free from pollu- 
tion, as it may affect his public duties. Those under a vow and 
engaged in a sacrifice (satra) are free from pollution. But 
all of them have to bathe before becoming at once pure again. 
The king's servants in the discharge of their duties are also 
free from impurity, A Ksatriya in the field of battle, a Vais'ya 
in the midst of his herd of cows, a Brahmana engaged in a 
sacrifice, satri and an acolyte (Brahmacarin) are always free 
from birth and death impurity. 

Impurity springing from birth or death, and making the 
persons untouchable, does *iot operate in sacrifices, marriages 
and in battle fields (p. 63). The acolyte cannot give up his 
studies when his relations are under birth pollution. He has 
only three days impurity on the death of his parents (p. 64). 
Slave men and slave women (domestic servants), artisans (karavah) 
architects (s'ilpinaty , physicians are all under the rule of 
immediate purification. When one is engaged in making a gift 
(d&na) he is unaffected by pollution. Angiras applies the exemp- 
tion to devayftga or divine worship (p. 64), and Visnu to the 
dedication of idols (devapratisfhfi), as well as to anarchy in the 
country (de&&vipl&va)* Yama points out that the rules are 
intended for normal times (svasthakala) only, and that when 
abnormal conditions spring about there should be relaxation 
of impurity (p. 65). 

RELATIONSHIP OF SAPIHBVA (Parva 14) 

In a broad sense, as taken by KullUka, S&pindya only 
implies relationship* The principle is important for determin- 
ing the degrees of prohibited marriage of a man and a girl, 
the duration of pollution by birth and death among relations 
and for rights to and shares in inheritance of ancestral or 
other property* Pi#da is the term applied to the ball of cooked 
rice which one offers in a s f raddha or funeral rite to departed 
ancestors or relations. In this sense, sapindya is taken by 
JImStavthana and his followers as meaning the relationship 
within which the obligation to offer pittas exists reciprocally 
among relations. But, as pointed out by Dr, MM. P. V. Kane 
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(History of Dharmas'astra, II, p. 472) he does not apply this 
interpretation of sapindya to a&atfca* Piqda also means a 
" particle " and Vijnanesvara takes it to mean a particle of the 
body: sapindas are all those who have common particles 
derived from the same body, i.e. descendant of a common 
ancestor. The application of this principle will lead to a very 
indefinite extension of the circle of sapituiya* Accordingly, the 
limits of sapindya are laid down in smrtis to the seventh person, 
above or below a person, calculated on the male or agoatlc side 
alone, and if a mother intervenes, to the fifth person, on cither 
side. The husband and wife are treated as sapind&s of each 
other on the ground that they together contribute particles to 
the making of a common offspring. The reckoning is from 
the person himself (atma) and goes up above to his grandfather's 
grandfather's grandfather. Similarly it goes down to his 
grandson's grandson's grandson. The common ancestor, who is 
seventh above is termed ktitastha. Above the seventh, upto the 
tenth, or according to some upto the fourteenth, the ancestors are 
called sakulya or samanodakah. Laksmldhara does not offer 
a definition of the term but is content to quote authorities to 
indicate its limits. After citing Manu's definition of the limits 
of samanodakata extending till ancestral names are forgotten, 
he gives the practical limitation of it to ten steps, reckoned from 
one. Sapindya in the case of women is restricted by Vasis|ha 
to three generations (p. 67), 

Brahmapurana (p. 67) holds that collateral agnates beyond 
the third generation partake only of the leavings, and not pi#$& 
(lepabhaginah). The full seven generations of $pi%4ya exists 
only for those born of mothers of the same var&a as the fathers. 
In the case of sons born to Brahmanas from women of lower 
varncts the sapindya relationship stops in the third generation 
(tripaurusam), if they dwell undivided from the father amblwk* 
tarthabhaginam, p. 68). 

CARRYING THE CORPSE (Pretanirharaqam) Parva 15 

The corpse of a S'udra should -be carried out through the 
southern gateway of the town, while the corpses of Vai*yas f 
Ksatriyas and Brahmanas should be carried out through the 
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western, northern and eastern gateways (Medhatithi, V, 92). 
The corpse should ndt face the village (gramabhimukham) , when 
It is being carried out. If a Brahmana's corpse is carried out 
by S'udras, when Brahmanas are available to do the work, the 
contamination prejudices the dead man's ascent to Heaven. The 
interdiction applies to corpses of other dvijas also. If a S'tidra 
volunteers his help to carry the cremation fire or firewood for 
even a master, he is guilty of an unrighteous action. A S'udra 
corpse should not be carried by a twice-born person (p. 70), 
Sons are to carry out the corpses of parents, but S'udra sons can- 
not carry out their dmja father's corpse, or the corpse of their 
dvija step-mother (Visttu). The Brahmana should not accompany 
the S'Gdra's corpse (p, 70), 

RiTES TO THE DEAD (Pretasamskara) Parva 16 

Cremation is forbidden to dead children whose teeth have not 
appeared ajtHadaniali or to those who are still-born. They should 
be simply buried in holes dug in the ground, the Yamagatha 
(Rig Veda, VII, 3, 11. 11-12) and Yamccsuktam (Rig V e da, 
Vll, 6, 14, 1-16) being chanted at the time. No water libations 
should be offered, and impurity disappears with a bath (p. 71) 
Harlta allows cremation in the case of children one year old 
(p. 71) but two years of age is regarded as equal to dentition. 
The burial should take place in " pure ground " (Sucau 
bhumaM), ie, it should not be buried in a public burial or crema- 
tion ground, which are regarded as always impure. The relations, 
according to Manu, are to observe impurity for three days. 
There is an option to offer libations to a dead child which was 
three years old, and which has undergone the naming ceremony 
(p. 72)* A boy who has undergone investiture should be cre- 
mated, and the relations should return silently to the village 
i.e. after the hymns to Yama had been recited at the cre- 
mation ground. Gautama prescribes libations to those who 
have died after the rite of cudaJcarana, and for the wives and 
daughters (married also) of dead adults. One who has lit (and 
maintained) the Fire '(fihitSgnih). should be burnt only by that 
fire- But it may happen that such a person may die abroad or 
when on a journey, and his cremation then done in an ordinary 
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'fire. Both Gautama and Vasistha direct that in such a case a 
second cremation be done, with his fire, and the usual rites, by 
his relations on a dummy figure made of kus'a grass, and the 
usual period of impurity be then observed (p. 73). The fire to 
be used on the second cremation is the da&sitiagni : and his 
sacrificial utensils should be cremated with him (Kane, op. cit^ 
II, p. 985), Yajnapars'va (p. 75) prescribes the use of a dummy 
corpse of palas'a twigs, bound together with a woollen string and 
pasted over with barley-dough (p. 76). The same should be 
done for the wife of such a person, when she dies. In regard to 
those who do not maintain the Vedic fires, the grhyagm, the 
nuptial fire which is maintained by the grha&tht* should be used* 
During the second cremation the words "This man is to the 
celestial world (asau svargaya loJcaya, p. 79) should be uttered. 
The chaste wife should be similarly cremated (p. 80)* 

LIBATIONS TO THE DEAD (Udakad&n&m) Parva 17 

When the corpse has been taken to the cremation groiand 
and laid there, the mourning relations, shall go round it, the 
youngest leading (in sequence) from the right to the left* saying 
'iapa nali s'osucadagh&mS* After the body has been set 
on fire, they should, without looking on the burning body 
tanavek?amaria) f and facing south, enter a pool of standing 
water, with only their waist cloth on (and the sacred thread 
reversed), all \Jie time muttering the hymns to Yama* They 
should plunge into the water atonce. They should with bath 
palms offer a libation to the dead person, mentioning his name 
and gotra. The libations should be offered, according to 
Vasistha on even days, after the death. After rising from 
the water, after the stone (pa$$a) has been installed, they 
should offer libations on it, till the ten days are over, one addi- 
tional for each day, in the case of the Br&hmaoa, and in the 
case of the other vartias for each day of their respective periods 
of pollution. After the first day, three libations should be 
offered to the dead person daily. Before .offering the libation 
one should ask his wife's brother (if he is married) if he is 
permitted to offer the libations, and after receiving his 
he should proceed to make the libations (p. 84). 
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notes that the mourners should have their hair knot loose i.e., 
have dishevelled hair, and he allows the bath in a river. He V 
also wants the libation to be repeated thrice (p. 84). 

The libations are to be offered to those above three 
years who have died, among sapindas, and also to teachers, 
maternal grandfather, the king, fellow students, maternal uncle, 
and relations on wife's side (p. 85) optionally. Outcastes (patitah) 
and acolytes are not permitted to offer libations* Paraskara 
allows the libations to be offered to unmarried female rela- 
tions (p, 86), 

THOSE NOT ENTITLED TO LIBATIONS 
WHEN DEAD (Parva 18) 

Manu denies the suicide, the renunciate and the children of 
forbidden unions (samkarajati), the abortion causing woman, 
the woman who drinks, the unchaste woman, and the heretic. 
Lak^mldhara notes that an old man, who overcome by disease 
and bereft of the opportunity for daily baths, etc., ends his life 
by suicide in any form will still to cause three days jimpurity to 
relations and get libations from them. Murderers are bereft 
of the right to (libation. Visrm directs that on the death day 
of an outcaste, a female slave of his must upset with her feet 
a pot full of water, saying " Drink out of this 1 " (p. 88). 
Ascetics do not receive libations. Bad women and offenders 
denied libations should not themselves offer libations to the dead. 
Among them the eunuch is also included (p.89). An acolyte 
does not break his vow by performing the funeral rites to his 
parents, teachers etc, and reverts to his vows after the rites. 
Vasitha restricts the exemption to doing the rites to parents 
(p. 90), while Manu, YSjnavalkya a Baudhayana extend it to 
the teachers* 

CONSOLATION IN GRIEF (Parva 19) 

The removal of sorrow caused by death is technically 
named " $>oMpanodana" After the mourners have bathed on 
the cremation day, offered libations, and come out of the river 
or pond* they should seat themselves on a lawn (s>advala) and hear 
extracts from old legends and epics showing the fleeting nature 
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of life, the inevitability o death etc. The man who holds to 
the bubble of life as permament and mourns is a fool* Why 
should one lament when the body composed of the live elements 
returns to its constituents ? The tears of mourners fill the dead 
man's spirit. Heroes have perished. The wailing of mourners 
handicaps the released spirit. Bhuridyumna, an ancient hero, 
lost his place in Heaven, owing to the drag of the sorrow of 
his relations (p. 92) Unions end in parting. Death is as 
natural as youth etc. The union of body and spirit is like 
the contact (momentary) of log with log in the ocean. Rebirth 
is certain to the dead. One is followed only by his good and 
bad deeds, and not by relations. So exert to make the dead 
man's spirit join the manes in the world of manes. 

RE-ENTERING THE HOUSE AFTER CREMATION 

Re-entry into the house after cremation is heinmed in by a, 
number of rules, dictated by the desire to avert IlHuck and to 
ensure purity of relatives. In going back to the house the 
younger members of the funeral party of sapiryla-s, should lead 
(p. 98), and all the persons should chew margos (nimba) leaves 
perhaps as a token of the bitterness of the grief. They should 
place their feet on the stone threshold after washing their feet 
in water mixed with cowdung, and after sipping water (dcamya), 
Those who have handled the corpse should not re-enter the 
village" till the stars appear (a-naJe$atradawan&t) , i.e. till it is 
dark. If the cremation takes place at night, the re-entry of 
such persons should take place only after sunrise next day, but 
Jf formally permitted - by BrShmagas they may re-enter earlier. 
They should sleep in the period of impurity on the ground and 
eat on leaf plates in special sheds with thatched roof (partm&uffi, 
Touching the fire or oil is also prescribed as prerequisite puri- 
fication by As'valayana (p. 99). No f oo d should be cooked in 
the house of the dead on the night of the death. For three 
nights they should not eat food which has salt in it. In return- 
mg Jo the village, they should not look on the cremation ground 
<p. 99) Paraskara prescribes chewing leaves of Pimm**** in 
place of mmba leaves, and the chewed leaves should be spat out 
before entenng the house. For three nights the rdalions 
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should abstain from connubial intercourse. Food should be taken 
only by day, and it should not be meat, nor cooked in the 
house, but it may be purchased (krltva) or obtained as a gift 
(labdhva,) , Milk should be mixed with water and offered to the 
dead soul with the words : " Dead person, bathe in this." 
Before entering the house the clothes worn during the cremation 
should be discarded and fresh clothes worn, Flowers, balls of 
food, drink and unguents should be placed on the floor (of a 
shed) for the dead spirit* One meal daily is the rule for three days 
(p, 100)* For ten days they should sleep on grass mats spread 
on the floor, and not on soft beds. On the eleventh and twelfth 
days come the s'rdddhas to the dead. For eleven days water 
should be offered to the spirit (p. 101). The offerings of water 
to the spirit should be made on odd days (p. 101, Gautama). 
The water libations to the dead should be made outside the 
house (bahih* Sumantu, p* 102). 

On the ninth day one should take a shave and have his 
nails clipped (p* 102)- Apastamba directs that only those 
younger than the dead man should shave on the ninth day, 
but even they should not shave off the top-knot (&ikha) 
A br&h&me&rin, who has completed his studies but not married 
(sam&vrita) should not get shaved on such occasions, as such 
persons can shave only during great sacrifices (satra, p. 103). 
On the tenth day, the mourner should go to the adjoining 
jungle (ara&ya)t and after a shave bath and purification, wear 
new cloths (ahatav&sfih) and re-enter the house* After doing the 
s'r&ddha meant for one person alone, viz, the dead (ekodditfa), 
he may proceed to other rehabilitation rites (svastyayanam, 
p. 104). A pacificatory rite should be done on return home on 
the tenth day (&&nti). An odd number of Brahmaiias should 
be fed. At the end of the impurity, and after the s f antiTcarma, 
the Brahmana mourner is rendered pure by ftcamana, the 
K$atriya by touching his horse, chariot or weapons, the Vais'ya 
by touching a goad or the string that holds cattle, and the S'udra 
by holding his staff (y#9t** P- 106 )- 
COLLECTION OF UNBURNT BONES (A$ti~&ancayanam) Parva 21 

The rite of collecting and disposing the uncalcified bones 
left by the cremation should be done, according to Vittusmrti, 
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on the fourth day after the cremation (p, 107), He advocates 
their being thrown into the waters of the Ganges, as it would 
ensure heaven for countless years to the deceased. In Kasi 
the practice is to perform the sancayaaam immediately after 
the cremation is finished, and bones and ashes arc alone left. 
The bones should be placed with appropriate mantras in a 
pot, after being collected with the thumb and little linger, 
and spread over kus'a and besprinkled with ghee f milk and 
sandalwood paste. Gobhilasmrti asks the rite to be done on 
the days following cremation or on the third day (p* 108}* 
The mourner should wear his sacred thread reversed (racl* 
navlti) and should be silent when performing the rite, As'va* 
layana directs the doing of the rite within ten days of death, 
on an odd with only one asterism (nakgaira)* and depositing 
the bones in a pot and covering it up with a lid* after throwing 
some earth within, in a spot near water where only rain water 
shall flow on it and it will not be splashed on by the water of 
the river or % tank (p, 108). Brahmapur$&& (p, 110) directs 
bali offerings to be made to the goblins of the cremation 
ground, before the sancayanam* The pot containing the 
bones should be new, and it should be left at the foot of a 
tree or in a jungle. Either the grandson (by a daughter) or a 
brother may throw the bones with the vessel into fclie Ganges* 
The rite of sansayana may be done, according to this author- 
ity, on the third day for a vipra> on the fourth for a K^atriya* 
on the fifth for a Vais'ya and on the tenth for a Stadra or, 
according to the custom of the country. The rites to the dead 
spirit should begin after the sancay&tta (p. 11). A vipra who 
transports the bones of persons other than his parents and his 
blood relations, earns ill-luck (bhagyak$aya) and should perform 
an expiation (c&ndraya&am caret, p. 113), 

BODILY PURITY (S'arfra&uddhi) Parva 22 

The human being an animate person, his purification implies 
internal as well as external purity, i.e. subjective as well as 
objective cleansing. Karth and water are the ordinary means 
of cleansing. The Fire cleanses earthen vessels and In cases of 
exceptional impurity those of .metal. Tfae excreta of the cow 
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form another potent source of ceremonial purity. Bodily im- 
purity may consist of dust adhering to the body, or dirt sticking 
to it, or smell and dirt due to perspiration. These are removed 
by rubbing the body well with clean earth, and washing it away, 
and ending by a bath. 

In regard to the bath, the rules of proper sanctifying bath 
are laid down elaborately in Niyatakatakdnda (pp. 17-85). 

But a living being gets impure by subjective causes or 
unseen agencies- A woman with impure thought is held to be 
cleared from their effect by a menstrual discharge (rajasa strl 
tnanodusta, p. 114), and wealth (artha) and food (annam) by 
their source being uncontaminated. Food (&h&ra) may be both a 
source of impurity (if it is condemned food) and of purification, as 
in the eating of clarified butter (a/yam) as part of a purificatory 
rite, or swallowing cowdung or (pafacagavya). 

The treatment of the means of mental purification leads to 
the enunciation of rules of high ethics. Thus, the learned are 
purified by a forgiving disposition, which is to say that learning 
bereft of that temperament is impure. '* He is pure who gains 
wealth with pure hands," not he who purifies himself with earth 
and water. That is, external purification is ineffective without 
right thought feeling and conduct. The sources of impurity 
are not merely physical but sociaL Thus listening tp slander 
pollutes the ears, the eyes are contaminated by lustful glances 
on the women of others (parastrZdars'ana) the tongue by tale- 
bearing (p&i&unya), the limbs by killing and theft, the soul by 
thoughts of inflicting pain (himsa). The drift of such dicta is 
that mere physical cleansing is not enough to make a person 
really fit to do religious rites. He must possess both moral and 
mental purity also- Sinful thoughts (apu&ya) contaminate the 
mind; the remedy for it, according to Harlta (p. 118) is medi- 
tation on God (Visnucintanam). Looking at the solar disc 
(adityadarvanam) is a means of getting over impurity caused 
by misuse of the eyes, but it is ineffective where one has seen 
with lustful eyes a naked woman (other than his wife), because 
it is a combination of bad thoughts with misdirected vision. 

Evil dreams are held to convey impurity. The body below 
the navel is held impure and touching such parts must necessitate 
purification by a bath or washing the contaminated hand (p. 122). 
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PURIFICATION FROM BATHING (Snana&uddhi) Parva 23 

A bath is the means of removing the impurity caused by 
the touch of a canddla (divakvrtya) 9 an outcaste, a menstruous 
woman and one who is under impurity by confinement {sMikS) 
as well as a corpse or a person who has touched a corpse 
(p. 123). When one sees impurity-causing things, he is cleaned 
by sipping water (dcamana) and the repetition of certain mantras* 
If one touches human remains that are still wet, he must bathe f 
but if they are dry (ms-sneham) he must do an &c&tn&na, see 
the Sun and touch the hind quarters of a cow, but Brahma,** 
purana directs a bath in the latter case also, which is explained 
by Laksmldhara as necessary when the the contact is made 
deliberately (p. 124). 

Manu directs that one who vomits or purges should bathe 
and edit ghee, but if the attack comes on after food it is 
enough if he performs an acamana. After sexual intercourse 
the man must bathe to get rid of the impurity (p, 124), 
After a shave one must bathe. 

The touch of a dog is generally held to need a bath, but 
Gautama is satisfied with the washing of the limb that has 
accidentally touched the dog (p. 125), The touch of the 
village pig, cock, etc. needs purification by a hath, if done 
intentionally. An unclean person touching another unclean 
person needs a fast for a day to restore his old condition 
(p. 126). Touching human remains or excreta necessitates 
a bath and acamana. He who travels on the road with a 
canddla must bathe with his clothes on, to regain purity. 
Trees on burial mounds (caityavrfya), a funeral pile (citi) 
a sacrificial post (yupa) and a seller of Soma (^omamkrayin), 
necessitate if touched or contacted a full bath (p. 127)! 
Touching a leper necessitates a bath. If a crow strikes 
a man on his head he should bathe (p. 128), Touching 
the donkey and the camel also necessitate a bath, Kls>yapa 
prescribes some additional rites of purification (p. 128)* A 
bath is also needed for touching a vessel containing intoxicants 
(madyabhdydam) and its contents (p. 129), The part of the 
body (other than the head) touched by a Washerman, a maker 
of nets, a worker in leather, a hunter, an actor and a woman 
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who commits adultery irrespective of varya is rendered clean 
after a wash of the part of the body that contacts them (p. 129). 
The removed garland of an idol of S'iva is impure and its con- 
tact necessitates a complete bath (p. 130). One on whom the 
excreta of a crow or other bird falls must bathe. A bath in 
water collected by day purifies an impurity acquired after 
sunset, except that from touching a corpse (p. 131). A sick 
man, who is unable to bathe, is purified by the touch of one who 
bathes instead (p. 132). 

PURIFICATION OF INANIMATE OBJECTS (Dravya&uddhi) 

Parva 24 

Metallic objects, gems and objects of stone are rendered 
clean by the use of ashes, earth and water, for rubbing and 
washing. A vessel of gold is made clean by mere washing if it 
shows no stain, and so also a vessel of silver. Copper, iron, 
brass, pewter, tin and lead must be cleansed by alkaline sub- 
stance, or acid, followed by a wash in water. A liquid is 
purified by immersing in it two blades of burning kus r a grass, 
a solid by sprinkling water on it, and a wooden object by planing 
it. Sacrificial vessels are rendered pure by rubbing them with the 
palm and afterwards rinsing them with water (p. 133). Hot 
water may be used to clean other sacrificial accessories. Large 
heaps of grain and of cloth are made pure by sprinkling water 
on them, while small heaps must be washed, Silk and woollen 
stuff are cleaned with alkaline earth, blankets with pounded 
ari$fa fruit, am&upafta by bel fruit and linen cloth by a paste 
of yellow mustard. Conch shell, horn, and ivory must be 
cleaned like linen stuff, or by washing in cow's urine. Grass, 
wood, and straw become pure by being sprinkled with water, a 
house by sweeping and smearing its floor with cowdung, and an 
earthen vessel by being placed in fire (p. 134). Flowers, fruit, 
roots and seats are made clean by mere sprinkling with water 
(p. 135)* The antelope skin is cleaned by a brush of tail-hair. 
Gums, resins, sugar, salt, colored powder, and woollen stufi are 
made pure by being sprinkled with water (p. 136), but if they 
are made very impure, Devala directs their abandonment 
(paritytfga). Idols should be bathed and re-dedicated (p. 138), 
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Wheat, paddy, barley and other grains are cleaned by being 
put into a mortar and threshed, (p. 142). Grass and firewood 
are cleaned by exposure to the Sun (p. 142). Polluted bedsteads 
and beds should be washed (p. 143). One's wife, cot, seat, 
vehicle, boat, pathway and grass are pure to oneself, but if used 
by others are impure (p. 144). 

One's clothes should be washed daily to Ht them to be worn 
in religious rites (p. 146). Woollen goods do not become unfit 
for use by contact with corpses etc. (p. 147). He who tenches 
an unclean object pollutes only himself, and his touch will not 
pollute another, Only those vessels that are impure should be 
cleaned, and all vessels in a group (p. 148). 

PURIFICATION OF EXCESSIVELY IMPURE OBJECTS 
(Atyantopahatanam S'uddhih) Parva 25 

41 What has been defiled by bodily dirt or excreta (yarira* 
mala) or by fermented liquor (sura, madya) illustrates the 
the height of impurity," says Visyusmrti (p. 149). He directs 
that defiled metallic vessels be placed in the fire, articles of wood 
thrown away, as also earthenware, of bone or ivory be scraped 
on the surface, articles of conch, or shell or mother of pearl be 
buried deep in the earth for seven days as also gems* crystal* or 
stone articles. If a garment is defiled badly, the part so defiled 
must be cut off and cast away, if even after washing that part 
shows stains. Harita notes that new cloths, which show some 
sign of color or smell on account of starching, may ba worn 
unwashed, but for all clothes washing is the mode of purification. 
Metal objects contaminated by semen, urine, or excreta should 
be scraped clean (ullekhanam) with ashes (bhasman&) and then 
washed seven times. This is an alternative to placing them in 
the fire, and is suggested by S'ankha-Likhitct (p. 149}* Objects 
which have been defiled by urine, ordure, blood, semen* or a 
corpse, but are not offensive to sight or smell, and are of metal 
shall be rubbed clean with cowdung or ashes twenty-one times 
(Baudhayana, p, 150) ; but non-metallic objects so contaminated 
are to be thrown away. Tears, phlegm arid liquor are all defiling 
causes. Articles which cannot be easily cleaned should be 
thrown away. Objects of leather should be also washed like 
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cloth, or have the defiled parts cut off (p. 151). Wet skins 
should be thrown away, Devala classifies defilement into four 
types : contaminated (dtigita) i.e. defiled by contact with unclean 
objects or persons, which are rendered fit for use by sprinkling 
with water (prok$aria) ; objects that are forbidden, like improper 
food and drink (-oarjya), which have simply to be thrown away ; 
in the same category are persons who are temporarily or for 
stated periods impure e.g. a menstruous woman, a woman who 
is under pollution after child birth (s&tika), who should be kept at 
a distance for the specified periods of impurity ; what has been 
spoilt (du$fa) like leather which has been defiled, which are 
cleanable in specified ways; and things which are naturally 
impure (ka&mala) like a corpse (kuyapa), pus (puya), human 
bones etc. which should simply be abandoned. 

PURIFICATION OF THE GROUND 
(Bhumi&uddhi) Parva 26 

Land is cleansed (ritually) in five ways, according to Manu : 
sweeping, smearing with cowdung, sprinkling with the urine or 
niilk of cows, by scraping (ullekhana) and by stalling cows on 
the spot for a day and night (p. 152) Yama adds five other 
modes ; digging up the contaminated ground (khanana), filling 
it up with new earth or material (purana) 9 burning up the floor / 
(dfth&}i and cutting it up or scraping it (abhighara%ia), and by 
leaving it unoccupied for some time (kala)* Mitramisra gives 
a triple division of land-uncleanliness for ritual use (apavitra) ; 
amedhy&t du^fa^ malina (p. 152), cleansed respectively by live, 
four, three and two and the last of the above modes. A place in 
which a person has died or been delivered of a child or where a 
corpse or human remains have been kept is contaminated in an 
excessive way as also where outcastes have lived (amedhyah), 
and ground which is full of unclean insects and maggots. 
Superficial accumulation of unclean objects makes a land dirty 
(tn#lin&)* A house is rendered pure by being swept first and 
then rubbed all over with cowdung. <Yajnavalkya, p. 154). A 
temple ground which has been defiled should have its flooring 
dug tap, and the debris thrown far out of the village or town 
(p. 154)* Parasara declares the following to be pure ; e.g. water 
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flowing on road drains, road and pathways, boats, grass and 
burnt brick and they are not polluted by touch of unclean per- 
sons or animals (p. 155). Visnu declares : " Mire and water on 
the high road that have been touched by low caste people, by 
dogs or by crows, as well as buildings constructed with burnt 
bricks are purified by the wind " (p. 155). A road is cleaned 
also by sunlight and the rays of the moon (Y&jnavalkya). Seven 
types of earth cannot be used for purification : earth from 
anthills, or which has been scraped away from a hand, or dug up 
from under water, or from the road or from the bottom of trees, 
or which remain after use in removing impurity, or which has 
been used already for plastering (lepa). Earth white, red or 
yellow in color, or which is full of grit or sand cannot be used 
for cleansing. 

MAKING WATER FIT FOR RITUAL USE 
(Udaka&uddhik) Parva 27 

Water that is sufficient in quantity to satisfy the thirst of 
cows, which springs from the earth (bh&migatA) *# which is not 
contaminated by unclean things, and which possesses proper 
smell, color and taste, is always pure (Manu, p. 157). ** Water 
which is collected on the ground is never rendered unclean f> 
(apo na du$yanti mahttalastha, p. 158), If an animal with five 
digits has been found dead in a well, the entire water of the wall 
should be baled out, and its bottom should be wiped dry with a 
cloth (Vi?nusmrti t p. 158). " If it is a well constructed with 
burnt bricks a fire must be lit within it, pancagavya should be 
thrown in, when fresh water collects, after the old water is 
baled out. " For small ponds, the same process should be 
applied. Large tanks are not defilabie. Wells, small taisfcs 
etc. are cleaned by baling out a hundred pots of water, and theft 
throwing in pancagavya. Water that has stood over for a night 
after collection in pots should be thrown away* (p* 160). Water 
should -not be collected by night (p. 161). Wells and tanks 
untouched by cabalas are pure. How can water* which 
purifies all things be itself made pure asks Bjrtmspati (p. 162) 
The water is cleaned by air, sunlight and moon beams and 
pancagavya. 
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PURITY OF COOKED FOOD (Pakvannas'uddhik) Parva 27-A 

Cooked food that has turned sour should not be eaten, but 
if it is washed clean in water, till the acidity disappears, it may 
be eaten in times of distress (p. 163). Such stale rice, if 
seasoned with pulse, may be eaten after being washed and mixed 
with ghee. Food that has been contaminated by hair, mosquitoes 
etc. may be eaten a*fter being dusted with powder, and washed 
in water. Food seen by a newly confined woman or by out- 
castes may be eaten after being washed and touched by gold 
(p. 163). Accept what is praised in food, and reject what is con- 
demned. Minute animalcules do not make cooked food unfit for 
consumption. Food that has been defiled by being smelt by a cow, 
or by hair being found in it may be used after being washed. Any 
part of a heap of food in which defiling objects like hair etc. 
are found may be removed, and the reminder eaten after it 
is washed* 

Clarified butter, honey, pfiyasam, milk, jaggery, sugar-cane 
juice and butter milk or curds are not rendered unfit by being 
brought in vessels of S'Gdras (p. 165). Oils are rendered fit for 
use again after being boiled. Mined objects may be eaten after 
being sprayed with ghee. Cooked food seen by persons who 
should not see it, may be rendered fit for use by being sprinkled 
with ghee* Food that has been touched by monkeys, dogs, goats, 
cats, orw$, and vultures should be cast off, according to a 
general rule, but H.rlta allows their consumption after being 
washed in water in which gold, coral, silver, and sapphires have 
been dipped, and it has been sprayed after repeating proper 
mantras^ taking a piece of flaming ku&a round it, and making 
sunlight beat on it (p, 167). If a large heap of food is contami- 
nated, a small portion may be taken out and the rest purified, 
as above, BaudhSyana specifies the mantras to be recited in 
the purification. Preparations of milk, oils etc. can be purified 
by pouring them from one vessel into another. Food exceeding 
in quantity a droria, if defiled by the touch of dogs or crows, 
need not be thrown away but be purified. The rules of contact- 
impurity do not apply (even to food) in festivals, in places of 
pilgrimage, during marriage festivities, when there is a confla- 
gration, in battle, or rebellion* Questions of impurity by touch 
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need not be raised in cowstalls, oil mills, sacrificial halls, and 
where women, children and sick or infirm persons are concerned* 
(p. 169). Preparations in oil may be eaten even if made by 
S'udras (p. 169) as also pdyasam. 

EXCEPTIONS TO THE RULES OF IMPURITY 
(As'ucyapavadah) 

The concluding Parva (i.e. the 28th) is devoted to an 
enumeration of exceptions to the rules of impurity. It begins 
with a declaration of Manu that the woman's mouth is always 
pure (so that kissing her causes no contamination), a bird is 
pure when it makes a fruit fall (by pecking at it), a suckling calf 
(or child) at the flow of its mother's milk and a hound on 
catching a deer. In the last three cases there is a transferred 
epithet : the pecked fruit is free from impurity and can be eaten* 
the udder and the woman's breast are not impure through suck- 
ling, and the touch of a dog does not contaminate the venison* 
The whole of a woman's body is described as free from impurity 
during sexual intercourse (ratisamyoga) . If an animal whose 
flesh is allowed to be eaten is slain even by a ca^fila, it can be 
deemed free from pollution and may be eaten (p. 171)* Mosqui* 
toes (mcts'ak&h) and flies or bees (mak$ik&h) do not carry impurity 
to the objects or persons they touch. One's bed and seat are 
always "pure '* to him, and he may occupy them again and again 
without having them washed or spriftkled- The cooked food 
collected as alms (bhaiksya) is pure in the sense that its being 
seen by animals or persons who communicate impurity by 
sight will not make it unfit to be eaten* The ra^or (k$ura) is 
" pure" in the sense that (after washing) it can be used to shave 
different persons* A wollen blanket is always pure, and its 
being touched by one under pollution will not make it &&uddh&+ 
The ladles and spoons in a sacrifice (yajna) are always ** pure ** 
(This seems to be a reference to licking the ladle or spoon 
(camasa) by the sacrificer, which is one of the Ralfo&rjyas, and 
may indicate that Lakmldhara did not accept the interdiction 
of such licking). Cows, horses, drops of water, the shadow, 
grasshoppers and moths (s'alabh&h), parrots (ffuJc&h) are always 
pure* Air, water, and fire, when ' free * are not only pure by 
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themselves but are purifiers (pavitra). The hands of the work- 
man are always pure (i.e. a workman does not communicate his 
caste impurity by his working in a house). A jar which con- 
tained ghee or a shop offering for sale fruit are uncontaminable by 
the contact of forbidden food, (p. 172). Mines are ever pure, and 
so are goods exposed for sale, (prasaritam panyam). Brhaspati 
holds that the old and children do not contract impurity (p. 173), 
Distilleries are always impure (p. 173). Dust is pure when carried 
by the wind, unless it is from groups of asses, goats and dogs, 
Baudhayana (p. 174) is cited for the dictum that even a self- 
restrained (niyatatmari) person living in a town whose mouth, 
face etc. are covered with dust raised in the town, is not free 
from impurity, i.e. town dust carries impurity with it, as physical 
purity is not less necessary than spiritual. The impurity due 
to consuming what is left over from the use or consumption of 
others (ucchi$t&'do$a) does not attach to water, honey and 
clarified butter used in fire rites (sarpis). 

Devala discriminates between suci, pitta, svayam-s'uddha and 
pavitra* The first consists of new and untainted things ; what 
is by itself pure is svayatns'uddka ; and what conveys purity 
to other objects by its addition or touch is pavitra* Grains 
and ornaments are suci, and when they are put to use, they 
are described as puta* Children and women not in menses are 
always s f itddha and so a Brahmana untouched by a menstruous 
woman* A long list of purification-conferring articles like 
tulas%, darbha, sesame seed, fried grain (laj&), turmeric, sandal 
and barley is given by Devala (p, 176). Fire and earth are 
purifiers par excellence but it should be fire that has not been 
itself handled by evil men (durmanu$yah) Articles that are 
defiled are purified by being placed in the fire ; and taking a 
flaming darbha round them purifies contaminated objects. But 
even then a fire that has been ignited and used (bhukta) by 
S'ftdras is not fit for acceptance for rites by Brahmanas ; in 
the same way a Brthma^a's fire cannot be used by " dog-eaters " 
(&vap$Jca) and S'ttdras. So are the fires of cartdtilas, of outcastes 
and of the funeral pyre (p. 176). They are unfit to be used 
by &i$tas (p* 179). In the case of earth, for purification, it is 
best to take it from outside the village as it will be free from 
contamination. 
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One engaged in a religious rite should not touch any part 
of his body below the navel, as it will be deemed impure 
(p. 177). The waistband that is tied round a man's waist in 
jyotisthomct is said to divide the pure from the impure halves 
of the human body (p. 177, note). The saliva from a woman's 
mouth Is pure (varuni) and her breath also (p. 178). 

The natural freedom from impurity of the woman, is made 
the ground for the view, for which many authorities are cited, 
that a woman cannot be contaminated even if taken by force 
and outraged, and should not be abandoned on that account* 
The old belief that at every stage in the growth of a girl, before 
her marriage, some god or celestial being enjoys her (Soma, 
Gandfearva, Surya and Fire) is apparently intended to show 
that even a virgin is strictly not one on this account. Yama 
holds that a woman is not polluted by adultery {na strl du$yati 
j arena p. 179). If a woman menstruates after adultery, she is 
again pure, and if she conceives and brings forth a child, it has 
to be abandoned, not she (p. 180). A married woman who con- 
ceives through a person other than her husband is not to be 
cast away. Laksmidhara discusses conflicting views on this 
point, and the extreme case is only prescribing penance for her 
by candrayana or prajapatyakrcchra (p. ISO)* 

Harita will however ask an adultrotts wife to be put aside, 
and one who destroys her own foetus, (garbttaghnl) , or mis- 
behaves with a man of a lower varya or commits incest with a 
son or her husband's teacher or pupil, or is addicted to sinful 
acts and is wasteful* By betraying their pledge to be chaste, 
and by being polluted by the organs of other men, they become 
polluted and the source of family confusion* A woman who is 
incurably adultrous may be put away, but cannot be bound, or 
mutilated or killed. 

The consideration displayed may reflect the conditions of 
times in which the abduction and outraging of women by force 
were not uncommon. It may be recalled that Lakmfdhara 
lived in the days of Muslim invasions. 

CONCLUSION : UNTOTJCHABILITY 

The outward mark of a&uddhi is untouchability (aspr&y&fva) , 
to one who wishes to do a religious rite. As all the acts of a 
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person, including bath, eating, sleeping and religious rites have 
a religious basis or background, a&uddhi makes one unfit, till he 
is again rendered 'pure' for any of them. The underlying idea 
in a&uddhi springing from birth, death, childbirth and men- 
struation has already been dealt with. When the impurity is 
intense (atyanta) as in the case of a menstruous woman or one 
within ten days of her confinement, it radiates to a distance, 
and one should not go near such a woman, without getting 
impure, even if he does not touch her. A husband who as- 
sociates with his wife or enters her confinement chamber within 
ten days of childbirth shares her ten days impurity to the full. 
One menstruous woman touching another contaminates both 
still further. Relationship does not diminish the vulnerability 
in husband, father or brother or son. A BrShma^a during meals 
cannot touch his * initiated * son. The BrShmanas at a S'raddha 
cannot touch one another. A paid temple priest (devalaka) and 
a village priest (gr&ma ydjaka) are untouchable. (Apararka, 
p, 923). It cannot be said that the a&uddhi reflects a low idea 
of the women or treating them as low. A corpse is a source of 
impurity to all who not only touch it, but are in its neighbour- 
hood or follow it to the cremation ground, even if it be that of 
one of the same caste, or of a dear relation or friend. Associa- 
tion with death makes not only a cremation or burial ground 
always impure and a source of impurity, but such things as the 
stake to which a sacrificial victim is tied (y&pa) is impure on 
the same ground* 

Those whose duty is to look after crematoria or cemetries, or 
who make killing their vocation, like fisherman, fowlers and 
hunters are deemed to radiate pollution. Those who eat carrion 
are despised and polluting animals are deemed as sources of 
pollution even from a distance. It will be natural to expect 
that persons who follow such callings will not find competitors 
and society will make their functions hereditary, leading to 
hereditary pollution. 

The G&&$fila is defined as the son of a Br&hrnai?a woman 
and a S'fldm or lower person. It is the height of pratilomaism, 
or forbidden unions, and the severity of the rule making the 
offspring of such unions the dregs of society must be viewed as a 
Defensive measure in a society which abhorred such unions. 
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The touch of the caydala, and even his shadow, pollutes. An 
outcaste, i.e. a person 'who has defied religious rules and has 
been oulawed from society is placed in a similar position, and 
if his wife and children do not abandon him in the forms 
prescribed, they share his sin and its consequences in untouch- 
ability. These are the only cases of hereditary untouchability, 
besides those springing from hereditary occupations of an 
unclean or noxious kind, which constitute asprs/yatva of an 
aggravated form. If the parents have sinned by forming a 
pratiloma union that makes them catiddlas, why should their 
offence be visited on the children? The explanation is to be 
sought in the belief, once universal, that one is born into' a 
family according to his good or bad karma in a previous birth. 
Punishment or suffering expiates. Unless such expiation exists, 
the venom persists, and a canclala. in one birth will be one in 
subsequent births also. Social ostracism or ignominy is viewed 
as the punishment or expiation that helps to overcome the 
original sin, and facilitate rehabilitation in subsequent births. 
When those concerned shared this belief, the sting of the penalty 
was largely neutralised. It is only when the spiritual or 
metaphysical background is either not understood or rejected 
by a community that such social degradation comes to be 
viewed as cruel, and as calling for strong action to eliminate it. 
One who offends may escape human justice, but not the force 
of the eternal law of Karma. 
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